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o those who have not experienced Zen in their everyday active life--its teachings, or

her its utterances, assume quite a peculiar, uncouth®!, and even enigmatical™? aspect. ...
human tongue is not an adequate organ for expressing the deepest truths of Zen, the
er cannot be made the subject of logical exposition ; they are to be experxenced in the
imost soul when they become for the first time intelligible.

ersonal experience, therefore, is everything in Zen. No ideas are intelligible to those
ho have no backing of experience. ... Mystification is far from being the object of Zen itself,
to those who have not touched the central fact of life Zen inevitably appears as
ystifying. ... ‘

1 said that Zen is mystical. This is inevitable, seeing that Zen is the keynote of Oriental
ilture ; it is what makes the West frequently fail to fathom™® exactly the depths of the
ental mind, for mysticism in its very nature defigs the analysis of logic, and logic is the
ost characteristic feature of Western thought. The East is synthetic in its method of
‘asoning ; it does not care so much for the elaboration of particulars as for a
'mprehenswe grasp of the whole, and this intuitively.

(An Introduction to Zen Buddhism, Art Days, 2003, pp.10-13)
1 behaving and speaking in a way that is rude or socially unacceptable

2 mysterious and difficult to understand

3 to understand what something means after thinking about it carefully

First of all, then, I ask, What does the expression ‘mystical states of consciousness’
ean? How do we part off mystical states from other states? ... _

... So, to keep it useful by restricting it, | will do what I did in the case of the word

: ¢ligion, " and simply propose to you four marks which, when an experience has them may
stify us in calling it mystical for the purpose of the present lectures.

1. Ineffability. "*— ... The subject of it immediately says that it defies expression, that no
' adequate report of its contents can be given in words. ... In this peculiarity mystical

- states are more like states of feeling than like states of intellect. No one can make clear
to another who has never had a certain feeling, in what the quality or worth of it

| consists.

1 2. Noetic's quality.— Although so similar to states of feeling, mystical states seem to
those who experience them to be also states of knowledge. ...

3. Transiency’s.— Mystical states cannot be sustained for long. ... but when they recur it
s recognized ; and from one recurrence to another it is susceptible of continuous
idevelopment in what is felt as inner richness and importance.

£ 4. Passivity.— Although the oncoming of mystical states may be facilitated by preliminary
;Voluntary operations, as by fixing the attention, or going through certain bodily
E;Jerformances, or in other ways which manuals of mysticism prescribe ...

) (The Varieties of Religious Experience, Dover Publications, 2002, pp.379-381)
"4 ineffable ; too great to be described in words

T’5 cognitive, intelligent

”6 temporality




S o
i
H
nuh
m.
=
&
—
L

) AF R ER R RE
#FY 55 o 2
(42t B )

A1 (ADEERBEEEREACRI LA ADBEE TH), (B) DL RFS/vF 4 X obE
FTBTAVDDEEE ChD, MEIRELIL ERARERBETE0LIDERE (C L) B ESs 5
z’cw%o (AYB) bV (C)D AN 4 bR,

B2 (A)DEERES Zen DI MER oy

A3 (A DEEREHH N B LT E B O Bk

B4 (B)DTRBILONT. TOXEORITEE T, 5hBE P 2o T LSRR 5. biski s
PXESERTHERLDT THALL,

-FﬁS (A) & (B) Tiibdiz Mysticism ﬁ17~7kéﬂ_cb\5 G EWBED Mystlmsm f\@%ﬁi%kézﬁ_
*.bﬁ%ﬁtﬁ%@%ﬁ%fn;




(4¥ B D3%# B )
(FAVEME) ROFAVEBERAT, OBIE 2L

Man kann also unter allen Vernunftwissenschaften (a priori) nur allein Mathematik,

1

emals aber Philosophie (es sei denn historisch), sondern, was die Vernunft betrifft,‘
schstens nur philosophieren lernen. . )
{Kritik der reinen Vernunft £V )
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